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One of the most difficult problems of human relations is knowing when we are supposed to
contradict other people in public and tell them ihat they are doing wrong, and when we
are supposed to ignore what they are doing and be silent. It is a very ticklish matter
knowing when and how to correct others. On the one hand, we have the very‘impcrtant
Jewish principle of Kovod HaBrios, of respecting the dignity and honor of every human
being. Our Rabbis teach us that if a person shames another in public)it‘is as if he

had murdered him, and that person who shames another deserves to lose his share in the
world to come. On the other hand, we are taught that we are to rebuke our neighbor when
he does wrong. We are not supposed to harbor any type of animosity or i1l feeling toward
a fellow human being. "Thou shalt not hate thy brother in thy heart. Thou shalt surely
rebuke thy neighbor and not bear sin because of him." In fact, this is followed in the

next sentence by the famous phrase "Thou shalt love thy neighbor as thyself™.

In our day and age,we all know about the right of everyone to protest. Protest fills the
air. Every group and every individual is told to bring his or her grievance to the
attention of the public so that the grievances can be rectified. This problem of how

to be true to your principles, of how to be true to the truth as you see it while, at

the same time, honoring all human beings because they have been created in the image of

G-d is a very difficult one. The Rabbis, quite frankly, say that in most instances if

you know a person is not going to listen to you, you should not rebuke him. You are

going to do more harm than good. On the other hand, not to protest against the injustices

in the world can only lead to evil winning out.

What, though, are the limits to our protest? Not everything, the Rabbis teach us, is on
the same level. Not all things require us to step forward and to protest. For example,
in the Gemora Brochas we learn how people violating Rabbinic laws and even people who

are violating Torah laws which require positive actions which they are not doing, or people
who, because of great monetary loss, are not stepping forward to help and, of course,
people who have commited violations accidentally are not to be called down in public.

Obviously, if someocne has a knife and is ready to stab someone else we should not only
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embarass him, we should attack and restrain him.. There are obvious limits to not

embarassing people in public. However, we must know when to do it and when not to do it.
s

The Rabbis were very reluctant to allow anyone to correct another in public because of

the feelings of self-righteousness and superiority which come to people who correct

others in public.

We have just finished the Fast of Tisha B'Av. The Rabbis give two reasons for the
destruction of the Temple. They give the reason that the Temple was destroyed because

of senseless hatred and failure of one Jew to respect another and because one Jew failed
to rebuke another. The story of Kamtza and Bar Kamtza is given as the direct cause of

the destruction of the Temple. It is told that a certain person prepared a banquet to
which he invited all the great Rabbis and to which he invited by mistake his enemy Bar ~
Kamtza instead of his friend Kamtza. When Bar Kamtza arrived at the feast he refused to
admit him. Bar Kamtza offered to pay for the whole banquet if only he would not humiliate
him this way. The host, though, would hear nothing of it and, because of some supposed
past offense of Bar Kamtza, he had him thrown out. Bar Kamtza then, bent on revenge, went
to the Roman Emperor with a tale that the Jews were planning a rebellion. As proof of
this, he asserted that his fellow Jews would refuse to accept an offering which the Emperor
would send to the Temple. Bar Kamtza then mutilated the young calf which the Emperor

sent in such a way so as not to be offensive to Roman sacrificial practice, but to be
offensive to Jewish sacrificial practice. For the sake of peace, the Rabbis wanted to
accept the sacrifice but one sage, Zechariah Ben Abkilas, refused to allow it. The Emperor
learned that his sacrifice was rejected and he immediately sent an army against the Jews
of Israel. The Rabbis condemn strongly the man who embarassed Bar Kamtza and they even
condemn Zechariah Ben Abkilas for not accepting the sacrifice. Shaming people in public,
even the Roman Emperor, is one of the worst sins. On the other hand, the Rabbis also
mention that one of the reasons the Temple was destroyed was because no one, not one

of the great Rabbis, stood up and made sure that Bar Kamtza was not embarassed. This

display of senseless hatred was not called into guestion.
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This gﬂSpoint is also made in the beautiful Medrash which speaks about the anguish

which the Holy One, Blessed be He, felt over the destruction of the Temple and the exile
of the Jewish people from Israel. It speaks about how G-d asks Avraham, Yitzchok, Yaacov,
and Moshe to come to comfort Him. Avraham, Yitzchok, Yaacov, and Moshe remind G-d how
they were willing to die for His cause. G-d is not comforted. His angquish deepens.

It is not ameliorated. Only when the Matriarch, Rachel, approachs G-d and says, "G-d,
You E;;ﬁdhow Yaacov worked for me for seven years and how after these seven years were
completed my father put my sister, Leah, in my place and, although it was very hard for
me, I had pity upon my sister and handed over to her all the secret signs that I arranged
with Yaacov so that he should think that Leah was #e-and she would not be embarassed.
Now, Lord, if I, mere flesh and blood, did not expose my sister to shame and contempt,
how can You, O Lord, allow Thy children to suffer shame and contempt in exile?" At these
words,the mercy of G-d was stirred and He said, "For your sake, Rachel, I will restore
Israel". This beautiful Medrash has been explained by Rabbi Amiel to mean that although
Avraham, Yitzchok, and Yaacov taught us how to be bold and courageous and even to die

for the sake of G-d, it was Rachel who taught us how to live for the sake of G-d. Shaming

people does not accomplish the goals that we want. It only makes things worse.

Perhaps the reason why we have people who like to denounce others is because they have

not learned one of the major lessons of the Torah portion, Ki Sovo. In the Torah portion,
Ki Sovo, we learn a very interesting thing. We learn about the terrible curses that will
come upon the Jewish people if they do not follow G-d's commandments, and we also learn
about the special ceremony of the bringing of the first fruits. We learn how this
ceremony was filled with pageantry, how when the first fruits were brought up to Jerusalem
this was done with great rejoicing. The people formed special caravans with the horns of
their oxen gilded with gold. They were met by throngs of people who ushered them into

the city singing and dancing. Traditionally, the Jewish people gave almost 25% of their
crop even before they paid taxes and there was notxbig ceremony about it. 10% went to

A e-
the Levites, 2% to 3% went to the priests, 10% to either give to the poor or o up to
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Jerusalem, and another 2% to 3% was_ iven for other prescribed charities, like the corners
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of field = . Why all this emphasis op the first fruits? Quentitatively,
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teach us that every situation is new and fresh, that—every—tine-we—ere—te—view-life—arew.

Every new fruit, every new season is not like the previous season or the previous fruits.

Every situation is unique. We cannot use tired formulas or hackneyed phrases.

It is easier to denounce and criticize rather than to look at every new situation and
figure out what to do positively. It is only when we see the new and the special that

are uﬂu'lhﬂ‘m n o S Coramg Ufon 5.
we can prevent the curses‘#‘l‘ukt eac:e%eter in #me Torah portiurm--eoﬁvw‘:‘m. When we

fail to look at every situation as unique aad when we fail to stress the beauty and joy
y es1- pn Gty STATG \naoraly
that is mhan i ad i iati then we endfup

destroying ourselves and our religion.

It is the job of the leadership of the Jewish people to show the beauty of Judaism to

the people, not to foment strife. It is their job to rebuke them through positive action,
not by yelling at them. They are to show them a positive example of what things could and
should be so that people will want to be like them. That's why the Medrash also tell us
that there are two times that the word Zochor is used prominently in the Torah. One, when
it says "Remember the Sabbath"; and the other when it says "Remember Amalek". What does
one have to do with the other? When we remember the Sabbath, which is such a beautiful
day, by trying to show our people the beauty of Judaism through positive action we have
been assured that we will be successful. But if, on the other hand, we are mean spirited
to one another and constantly indulge in invective and self-righteousness then G-d will
send an Amalek to remind us all that Amalek does not make any distinction between Jews.

He destroys us all. We, too, should not make any distinction between Jews. We should love

them all. We should all remember that the Jewish form of rebuke is the positive example.




